&

The Sovereign, the Martyr and
‘Tust War’ beyond the Jus Publicum
Europaeum: the Dilemma of
Political Theology, Discussed

via Carl Schmitt and

Walter Benjamin

Sigrid Weigel
Translated by Geargina Paul

Since September 11, 2001, the scenes of war and terror e§a.cted on 21;2 igce;;
nattonal stage have been accompanied bg the return of.xmagets ahemﬂ[:é o
which one would have assumed had long smce.bee'n cons:ﬁnef ‘ ar eonee
and iconographic history. The talk of ‘holy’ or ‘;ust_ war and ¢ rarg; S mar:
the phenomenon of suicide bombers wh'o conce;ve of themse o o and
tyrs, together with the controversies ovet international .law, sov;arﬂ;gn ty and
Liuman rights, have motivated nurrierous atternpts at mteq:éei_anEd e
go beyond the discourse of political theory as more na;ruwly efi e
recourse to the explanatory framev;rorils oft pzhtugii :;ec?lgégymzxéds | thet
ation Doth of the role of religious tradits .
?;::axsx?::'tlsﬁc—political avant-garde movements. Discussion has focusec: ::!;:i
all in this context on Carl Schmitt and Leo Strauss, but also c;ré s;zerr po
(Clair 2001), the situationism of Guy Debord (Sfez?, for exar‘nple, 'e:he origh;
and repeatedly on Walter Benjamin’s essay ‘Critique of Vtolencle ' e
of one of the central concepts of current debate, that of ‘mere’ or

(bloften Lebens) {Benjamin 1985: 1 51).

Suicide bombers: a blind spot of political theology

i i for! 1 litics and the law which
issue of the relation of ‘mere’ or ‘bare’ life to po . ,
E?Srlgiso Agamben addressed in his book Homo Sacer. Sovereign Power ag:rit frg;
Life {1998), has been propelied forcefully into the forefront of deba
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events on the world political stage in the period since the book's appear-
ance. Above all, it is the figure of the homo sacer, in whom the issue appears
in condensed form, which bas taken on an uncanny actuality. The images of
Guanténamo which have been broadeast around the world appear as visu-
alizations of the homo sacer, who is defined by the fact that he ‘may be
killed and yet not sacrificed’ (1998: 8). This applies all the more ta the pho-
tographs from Abu Ghraib, in which the bodies of the Pprisaners seem like the
resurrections of those living statues with which Agamben compares the fiomo
sacer (1998: 99). Moreover, the Iraq policy of George W. Bush has pro-
vided what could be described as a textbook example for Agamben’s theory
of the state of exception, developed out of his reading of Carl Schunitt, in
which sovereign power and bare life are intimately related (1998: 7). ‘The
State of Exceptiorn as World Order’ {(Ausnahmezustand als Weltordnung) duly
appears as the subtitle of a newspaper article in which Agamben interpreted
Guantinamo as the sigmun of the new world order — with reference to his
thesis that the prison camp should be seen as ‘the nomws of the modemn'
(1998: 166iL), of which the extermination camps of the Nazis were the
historical prototype. In the same article, however, the limits of his theo-
retical model are revealed as he undertakes a biopolitical extension of Carl
Schunitt’s theory of sovereignty and in this way seeks to bring together geopol-
itics and blopolitics, For here Agamben describes ‘the new American world
order’ as a strategic "fusion of the two paradigms of the state of exception
and the civil war' and concludes: ‘in this perspective, terrorism and the
state ultimately form a single system with two faces, in which each of the
elements not only serves to justify the actions of the other, but each even
becomes indistinguishable from the other' (2003: 33).! In'this context, the
‘syrumetry [...J between the body of the sovereign and that of the homo
sacer’ (1998: 102), as posited in the theory of the homo sacer, is transposed —

' pust-Séptember 11 and the Iraq war - onto the relation between the state
. and terrorism, with the effect that in the present scenario not only has the
. prisoner moved inte the place occupied by the homo sacer, but terrorism in

general.

Problematic in the cited statemnent is not only the thesis that the state and
terrorism have become indistinguishable, but also the fact that this equation
rermnains underilluminated as far as the aspect of terrorism is concerned. If
this argumentative move serves to identify the US as terrorist, the eguation in
turn of terrorism with a state system nevertheless is not fusther explained or
darified. Thislack focuses our attention on a blind spot which is symptomatic
for the discourse on September 11 and the Iraq war in general. Precccupied
by US politics, the theoretical efforts towards generating a critique of violence
or extension of political theology adequate to contemporary events are for
‘the most part blind to the new forms which terrorist violence is taking. It is
Obvious that these preserit a far more difficult challenge to those attempting
‘o0 analyse the new world order,
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Yet the question posed in Homo Sacer concerning the relation between bare
Jife and politics is a crucial one. ltisa question which has not only taken on
concrete form in the images of prisoners, but also in the figure of the suicide
omber who has come more and more to occupy the scenes of international
debate and military conflict. The suicide bomber who sacrifices his own life
in the battle against the ‘enemy’ or occupying forces and who defines himself
as a martyr, or the terrorist who uses his own armed body as a bomb: this
figure appears as the precise counter-image of the homo sacer. For while the
latter represents bare life which may be killed but not sacrificed, the suicide
bomber embodies a life which sacrifices itseif i order to kili. Through this act,
the attacker defines his/her life as more and other than bare life, since this life
presents itself as consecrated or sanctified and in images which draw on the
traditional iconography of passion and martyrdom, circulated in the media
via videos, brochures and placards. In this sense, the figure of the suicide
pomber is not only a counter-image of the homo sacer; it also contradicts
the close association of bare life and ‘sovereign power’ which characterizes
Agamben's ‘nomos of the modern’. The central role of the suicide bomber
and the new terrorism with a religious face therefore require an investigation
which can move beyond the horizon of sovereignty theory.

That the current European debate is focused 5o strongly on Cazl Schuniit
and the concept of the state of exception coincides with the fact that the
present critique of violence is concentrated above all on US policy. Not only
is Schmitt being clairmed for a critique of American politics, but it is also
presumed that President Sush's closest advisors have been shaped by the
intellectual legacy of Leo Strauss and Car! Schmitt.2 Moreover, Schmitt has
also been invoked in the construction of a new opposition between the USA
and Burope, for example where his Grofsraumtheorie (theory of greater space)
fias been used as a model for the projection of a Buropean empire (Masala
2004: 15). I

The reading of the aeroplane attack on the Twin Towers as an existential
threat to the American state, in other words as creating & state of excep-
tion, and the immediate declaration that America was at war, together with
ali subsequent proclamations and undertakings, might indeed very well be
placed under the heading of Schmitt's motto: ‘Sovereign is he who decides
on the exception’ (1985: 5). This definition of sovereignty marked, according
to Carl Schimitt, the borderline concept and borderline case of the theory of
the state, since the suspension of fundamental rights within the state’s legal
framework is reguiated by it. The politics recently pursued by the US repre-
sents a borderfine case to the extent that the politics of inkervention combine
measures to counter terrorist activity with forms of waging war which in ifie
course of the twentieth century were integrated into the conceptual norm

of international politics through international treaties {such as the Genevd

Conventions). In the run-up to the Irag war, it was primarily the attemnpt
' to transfer the exercise of sovereignty under the conditions of the state of
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e.‘fception from the national, state level onto the international plane whicl
trfgg&red the conflicts between the United Nations and the USIJ Alre:zl n
his books The Nonos of the Earth in the International Law of the fns Pubh‘};z o
Europaeunr (1950) and the Theory of the Partison (19633, Schmitt had di .
nosed a tr_encl within the wars and conflicts of the twenti;ath century tow. lag—
oversfeppmg the limits of normality. He analysed this trend as om}z’ towzidz
the dissolution of the rules for the conduct of war within the jus publicum
Europaem {JPE}, which, as long as it remained valid, ensured an efa of tl‘inI
succ'essfui ‘containment of wars’ (gehegte Kriege). In this era, the figure of the
partisan had iis place as the illegal complement to the aizmy on the bas‘e
?f the phenomena of ‘worldwide civil war' and the technotogiéally equi elds
industry-partisan’ and the replacement of the concrete, declared ene?n ggith
an absolute enemy. Against the horizon of the new terrorism Schmitt?; T!
ary of the Partisan has also enjoyed a renaissance.? Hmweverlsmce this tem;
failed to tf]ke any account of religio-cultural issues, it is of Iit’tle assistance ;{n
the fexam.mation of the current phenomena of terrorism in which relipi
molives play such a significant role. gow
In this context, the question then arises whether the political theology of
the state of exception is necessarlly blind to violence jegitimated on reli giy
grciunds to the extent that this has no basis as a manifestation of sovereig r?grs
Th1s.question points to the significance and place of religion(s} and tg thé
relation betfueen religious violence and state force in political theclogy. Since
the marty.r i5 a resurrection from the pre-secular age, this is also a qu‘esﬁori
of sgc_ulanzaﬁon. One might, vis-a-vis political theology in the Schmittian
}Iadltll}n, tal_ce the much-quoted formula from his Concept of tie Political -
The enemy is our own question in material form' - and paraphrase as lol-
lows: the figure of the suicide bomber is its own question in material form
in ather words, the figure of the martyr embodies that which political the:
ology must pose to itself as a guestion. Whether it will piove to be also the
enemy of political theology, i.e. to be epistemologically inimical to it, thus

necessitating a completely different theoretical hor i i
pecessiadng rizon, will be discussed in

Scenes from a modern tragic drama

}inhke partisans and resistance fighters who, in targeted action, operate
in secret and without recognition in order to strike the militarilj; supetior
enemy at a sirategically sensitive spot, the underground fighters of toda

piefer their actions to be played out in the full glare of the spotlight. In th?ar
scene of a theatre auditorium chiosen by Chechen terrorists as the It':mation
ff"*' & hostage-taking in Moscow, the significance of spectacular dramatiza-
tion for the carrent politics of suicide attacks was symbolicaily condensed:

here the politics of viclence became bloody theatre. In their combination of

theatricality and violence, the television images of suicide attacks in lsrael
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and Chechnya, and of the wars in the former Yugoslavia, in Afghanistan and
in Iraq have long since outstripped the theatre_ of cruelty. I»:Iowever, what
radically sepasates terrorist politics from theatre is that the actions of th.e for-
mer do not just rake place in front of a large audience; rather, t.he audience
itself becomes a target. This is the reason for the contraversy which flaxed up
concerning the possible proximity between avant-gardes ai}d terrans'm after
September 11, sparked by Jean Clair's statement that surrealism (for example,
André Breton's fantasy of shooting into the crowd of passers-by) was to be
seer| as a precursor of terrorism (2001; cf. di Basi 2003:.345). .

For me, viewing the images of the attacks, other assocufztmns come to mind,
The bloody acts of public violence, staged by prefe:egce in densely poPula;eld
areas, the presentation of the victims and their d:smem.bered .bodses, e
dramatization of the suicide attackers as martyzs, and the ritual display of the
wounded and dead of military revenge attacks, borne through the sireets by
the combatants, all contribute to the impression that on the pfesent puhn‘cal
stage, the theatre of the baroque has taken over the direction. Rev?rsmg
Walter Benjamin’s observation of the ‘radical adaptation of the theatrical to
the historical scene’ in the seventeenth century, at a nmg when the name
*tragic drama’ {Trauerspiel) came to apply equally to historical events am.:luto
a dramatic form (1977: 64, translation modified), it seems that today politics
i tine to the media-fed craving for theatrical images. ‘
B i’i:ghe %:ontemporaneity of Benjamin's book The Origin of German. Tragic
Dramna {1927} goes beyond such associations of today’s scenes of violence
with the display of dismembered bodies in the dramaturgy of the hasoque.‘
For in this book, Benjamin investigates baroque theatre as the drama qf fyrant

and martyr. It is already on account of its central Hgures —~ the SOVETRIEN, tl_}e
tyrant and the martyr - and the scenes in which they play - frec-;uently in
{ocations in the Orient, as the dramas of eastern rulers— .that a :eadzjng of this
‘book so urgently recommends itself in the present situatm_n. More s1gmf}c;1nt
still, though, is Benjamin’s distussion of the tragic drama in terms qf a dialec-
tic of secularization. In view of the political power of religion Wh.ICl_I ha§ in
recent times so forcefully reasserted itself, it is not very helpful to dllstmgu%sh,
as Jirgen Habermnas did in his 1980 Pauiskirche speech, between‘a seculanza—'
tion which is elsewhere running off the rails’ and a supposedly ‘post-secular
Westerr: common-sense culture - t0 differentiate, in other words, between a
bad and a good form of secularization (1981). Far more useful for ar;( ur:dglr;
standing of the influential force of religion is .Ec.m Europeans to look & N
long neglected traces left by the history of rehgon in their own cultu;e.
number of Benjamin’s writings offer interpretative models which have eiep
as yet relatively underexplored in this context. MNotable among them is fui
reading of the baroque tragic drama as, among qther things, the seafch : ;}E
a woridly answer to religious concerns in a period for which, despite "
unabated influence of Christianity, religion no longer he.ld out any s u
tions nor offered the promise of redemption (1977 79). it is, MOreOver, this
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dialectic of history, religion and theatze that distinguishes Benjamin's can-
ceptualization of sovereignty from Carl Schmitt’s sovereignty theory. For Carl
Schmitt’s concept of the political is founded in an analogy, rather than a -
dialectic, between theological and national-tegal concepts. These differences
can be seen rmore clearly i the comparison between Benjfamin’s and Schmitt's
concept of political theology is not only discussed in terms of their concep-
tualization of the state of excepton, sovereignty and decision, as is usual in
the Benjamin-Schinitt debate, but is undertaken with the aim of shedding
new light on the issue of sovereignty via its respective counterpart in the two
theories: in Sclumitt, the partisan, and In Benjamin, the martyr.

The scope of Carl Schmitt’s political theology

In so far as the recent reception of Schmnitt’s works has reached beyond the
strictly scholarly discussion of national and international law to touch upon
his political theology, it is striking that interest has lighied above all on two
texts, both from the period before 1933: on the concepts of sovereignty and
the state of exception from the small volume Political Theology. Four Chapters
ont the Concept of Sovereignty {1922) and on Schmitt’s friend-enemy theory
from the volume The Concept of the Political (first published 1927, extended
edition 1932). Remarkably little continuity can be identified in terms of an
echio of these central concepts of political theology in Schmitt’s own writ-
ings after 1945. Some degree of continuity is to be perceived in Schmitt's
characteristic reservations vis-a-vis the law and legality, the jews, liberalism,
the economy and technology. However, after the Second World War he does
not return to the specific issue of the relation between the state of exception
and the theory of sovereignty with which his name has become most closely
associated.

" It is notable that his weightiest work, The Nomos of the Earth in the Infer-
national Law of the Jus Publicum Europaeum {1950), transposes the concepts
of politics and sovereignty from the plane of national law to that of inter-
national law. With this move, the conceptualization of sovereignty which

still today counts as the pathos formula of Schmitt reception — ‘Sovereign is

he wha decides on the exception’ (1985: 5} - recedes into the background.

The focus of the 1950 work is rather European international law, the his-

tory of which is analysed as an era of the successful ‘containment of wars’

(1997: 180) characterized by the following elements: the overcoming of civil

wars fuelled by ‘confessional dogmatism’ (1997: 113, 128) and the transfor-

moation of the crusades, feuds and "holy wars’ of the Middle Ages into wars

between ‘equal sovereign states’ (1997: 128). On the basis of the distinction,

introduced in Roman law, betweer: the hostis and the robber or criminal, the

enemy appeais in the JPE as the opponent in war. This conceptualization

- s no longer concemed with the evaluation of the enemy as justus fostis or

hostis injustus, nor does it have recourse to any form of legitimization outside
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of politics. With the ideal of the sovereign state being for §chm‘xtt empod—
ied in the ancien régime and with France as the fisst sovereign state with a
judicial consciousness of itself {1997: 97), the JPE thus essentially refers to
the historical interstate wars withifi the European area in the eighteenth and
nineteenth centuries, which are as it were complemented and completed
through the colonization of non-European territories. o o
The concept of the state of exception reappears at a 5|gmf1carft met' in
this work when Schmtitt invokes it as an analogy to the legal institution
of the occupatio bellica, that ‘complicated legal construction which‘ st'e?rs a
path through the two state sovereignties’ in order to regu}aterthe n:.uht.ary
occupation of enemy territory’ without chalienging the latters. coznﬂnu}ng
existerice as a sgvereign state (1997: 180). Following on from his dlxscussmn
of the principles whereby the occupatio bellica is legitimized, Scl?.mxtt speaks
of a ‘curious affinity’ between ‘the institution within intemauqnal Ia_w f)f
the militarily occupled territory and the state of siege or except.wn within
the constitutional state’ {1997: 182). In terms of the relationship between
Schmitt's state of exception as a concept from his theory of the state of 1922
and the occupation of enemy territory as defined in intﬁemati_onﬁal law in The
Netnos of the Earth of 1950, this affinity includesa f:’ler:iswe shift in th_e mean-
ing of sovereignty. It is no longer the one who decides on thf: exc_eptmn whfa
is sovereign. Instead it is the accupier or the one who is victorious who is
irn!
So¥leggéstion here presents itself as to what this elective affinity might
mean for the role of secularization in Schmitt’s political theology. ‘If all the
concepts of the modern theory of the state are sei::.xlaﬁzed theoioglc_al con-
cepts, as the second emblematic formula of his political theology ha.s it, @m
how is seculatization represented in the JPE? Schimitt's Nomos s.tudy, in which
the history of secularization appears in the [igures (':}f overcoming and Aufiie-
bung, provides an emphatic answer: ‘At the inception of the new Eufopean
international law we find a call from Albertus Gentilis, exhorting the lhf:olo-,
gians to be silent on the matter of just war: silgte theolagi in .mzme.‘ra.alteno!
{1997: 96). And indeed, the more absolute version, the abbrewatec_i szle‘te the;
ologi!’, runs throughout Schumitt's late work like a leitmotif, Tl'.iﬁ silenicing
theology thus marks the beginning and the foumi-iation of a political theology
odernity projected into space and historical time.
Of8!]:::11'1111.itt i?;;’oséd this exh;ftation upon his ownt thin?dng with complelt]e
consistency. Thus his Theory of the Partisan (1963), to‘whxch he gave thc.a S‘tlh -
title A Commentary/Remark on the Concept of the Political, also adf_lere.s to the
command. What is striking about this text from today’s perspective 15 a‘bove
all the contemporary relevance of the category of the ‘absolute enemy’. Fo;
the trend towards overstepping the limits of ‘normal warfare’ is here linke
primarily to the transformation of the actual enemy h}to an absohfte enem}z
whereby war becomes absolute war. This is the situation V\{lth v\.rhmh we ar
in fact confronted today. On the side of the US this is manifest in the image
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of the ‘axis of evil’ and the declaration that ‘whoever is not for us is against
us’, On the other side, too, a war is being fought against an absolute enemy,
whether under the name of the West, of Israel or of globalization, Under
these circumstances, two complementary political concepts have become
completely invalidated. On the one hand, the concept of war as understond
in international law in the European tradition Ioses its validity. This was-
the form of law whose emergence is described in The Nowmos of the Earth as
being bound to the ‘overcoming' of older, pre-modern wars fought on reli-
gious grounds (1997: 1116}, to the Hmitation of the ENnemy to a concrete
opponent, an ‘actual enemy’, and the adherence to certain rules, such as the
declaration of war, for example. In the Theory of the Partisan, Schmitt notes:
‘A declaration of war is always a declaration of enmity’ (2004: 60). On the
other hand, the partisan also disappears, as the figure who tights an illegal
battle against a militarily superior power, usually an army of occupation.
For Schmitt, [our criteria define the pastisan: irregulanity, increased mobil-
ity, intensity of political commitment, and the tellurian fi.e. earth-bound}
character (2004: 14).

Adumittedly, the concept already begins to fractire where the interests of a
third party come into play, where partisans are supported, for example, by
the supply of arms from outside ~ which is the case for almost all ‘freedom
fighters’ in the Middle and Far East. The concept of the partisan comes up
against its limit, according to Schmitt, in ideologically motivated struggle,
and even more 50 in the ‘professional revolutionary of the world-wide civil
war’ (2004: 66), embodied for him in the person of Lenin, ‘The partisan
has then a real, but not an absolute enemy ... Another boundary of enmity
follows from the tefluric character of the partisan. He defends a patch of
garth to which he has an autochthonic relation. His basic position remains
defensive, despite his increasing mobility’ (2004: 65-6). Schmitt finally saw
a further infringement of the concept of the partisan in the latter's potential
adaptation to technology, in the emergence of a new type, "let’s call him the
industrial partisan’ {2004: 56). With the aircraft attacks of September 11, this
has also become a reality, so that the present batties are indeed taking place
beyond the conventonal conceptual limits of war and partisanship,

It is alsa the case, however, that with the suicide attackers who dramatize
themszlves as martyrs and refer to themselves as God's wartiors, a figure has
emerged to take the place of the partisan of old which did not and could
not appear within the horizon of Schmitt's atgumentation. For the scenes of
today’s warfare are not just dominated by the technologically better equipped
successors of armies and partisans, but by the sovereign and the martyr. That
Schmitt could not envisage such a development can be explained by the fact
that all references to the history of religion in his political theology have
disappeared from the Theory of the Partisan — and with them, the possibility
of considering the topos of *holy war'. This is 2] the more remarkable for the
fact that his Political Theology is above all identified with the much-quoted

-y
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dictum according to which all significant concepts of the modern theory of
the state are secularized theological concepts (1985: 38).

The dilemrma of political theology vis-a-vis secularization

Schmitt concretized his thesis of secularized theological concepts in the
example of sovereignty, the concept of which, he maintained, had r}ot fu‘n-
damentally changed since the seventeenth century. The basls for this r:'laun
was that in the seventeenth-century theory of the state, the monarch s iden-
tified with God, while the state occupies a position exactly anatogous to that
attributed to God vis-3-vis the world in the Cartesian system (1985 46). Out
of this connection, a double limitation arises as far as the phenomena of
secularization are concerned. Methodologically, Schmitt's thinking becomes
tied to the figures of analogy and transfer between theology and the !a%?,
while thematically it becomes tied to the field of state t%ae-ary. If_ the thesis
of a conceptusl transfer adheres to a relatively mechanistic H.OtIDI'l of sec-
ularization, the consequence is that after a transfer of ti}ec!ioglcal concepts
into other registers has taken place, religious aspects WTl‘hll:l the latter can
no longer enter the consideration. If the legitimacy of sovereignty has in th'e
madern age been entirely subsumed into the law of the state, then paradoxi-
cally religion is excluded from this kind of political Lheclog'y.. Italso shutslout
the possibility of conceiving of relationships between politics and theology
in a different way, other than in the figure of transference. o

Because Schmitt’s concept of the political — notably also in his commen-

tary or remark on the concept of the political in the Theory cf the Pamsa.n -
renains de facto subjected to the commandment silete theefogr!, the question
of whether and how the traces of religious violence continue to operate
within those ‘secularized theological concepts’ is obscured. This means tiat
Schmitt is to be regarded as a epresentative, rather than as an '?rnal‘yst of S'EC-'
ularization. Indeed, he is a representative of that type of seculanzapsm whxc:‘p
traces the genealogy of modernity from the earlier Christian fradition, until
it ends in the Auflebung of Christian congepts in secular termﬁ. The resvtﬂt,
however, 15 in effect a - more or less - unacknowledged theological charging
of these terms. In this respect, political theology in Schmitt's sense amounts
in the end to a theologization of the political.? ‘

This explains why Schimnitt reacted 50 polemically, if not with downrigh;
irritation, to Hans Blumenberg's Legitimacy of the Modern Age (1983), whic
criticizes the concept of secularization as the last theologomernn. Tt also sug—‘
gests why he - only - placed his counterargumernt in tt}e a&emq:d to hlSI
Political Theology I, published in 1970. The subtitle of tl.ns' V\:’Ol‘k, "I_he chg{u
of the Demolition of Political Theolagy, clearly signals .‘S'chrmtt s 1r.1t.ent1on tcla is-
prove this legend and to rescue or reinstate the claims of pf)lmca] theo c:gy.E
This intention Is then enacted in the main part of the work in th.e manner o'
a polemical philosophical treatise in which Schrmitt debates Erik Pelerson’s
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Monotheism as a Political Problen, a work published three and a half decades
before, in 1935, as if it had only just appeared. Having concluded his critique
of Peterson’s arguments with a reference to the clarification of the ‘great
Hobbes question’ in his own work, the Political Theology of 1922 (10045: 84),
he turns in the afterword to confront another form of the demolition of
political theology, which he evidently felt Blumenberg's book to have been.
He concludes his argument with seven theses which present a picture of an
utterly ‘de-theologized, modem-scientific demolition of all palitical theol-
ogy' and calls this the counter-image of his own position, something which
had become clearer to him through his reading of Blumenberg. His theses
are like a caricature of a world purified of every connection to secularization,
ie. of @ modernity utterly without genealogy. For example: ‘The process-
progress produces not only itself and the new man, but also the conditions
of possibility for its own renewal of the new’; or: ‘The new man is aggres-
sively committed to continual progress and the continual setting-up of new
positions’ (1996: 97). What this shows is that, when every reference to theo-
logiral origins becomes discredited, the historical phenomena of the new can
only be explained as generating themselves. In this sense, Schmitt’s polemic
reveals o problem in Blumenberg's critique: the fact that, however carefully

one criticizes both the concept and the rhetorlcs of secularization, one can-

not do without reference to the paradigm of secularization. This afterword, in

which Schmitt in 1970 reiterates central theses of his ezrlier theory, this time

‘within the horizon of the probiem in its current situation’ (1996: 85), makes

his own dilemma legible: it Is the dilemma of a political theology under the

sign of a self-imposed silence vis-a-vis theology. It seems that, where Schrnitt

finds himself explicitly confronted with the epistemalogical role of secular-

ization, he can only formulate his own position as a counter-image to the

discredited caricature, not, though, in positive form.

One of the central theses of The Nomos of the Earth which he reiterates
in this afterword proposes that the state within the JPE had sttained the
‘hitherto greatest rational “advance” of human history in the doctrine of war
in relation to intemational law’, namely the ‘differentiation between the
enemy and the criminal’ (1997: 86). In situating this advance on a threshold
between epochs characterized by the cladon call of silete theslogi!, Schunitt
finds himself faced with the folowing problem: ‘The consideration of the
fate of the concept of the enemy in a thoroughly de-theologized and now
only human new world becomes for us unavoidable’ (1997: 92).

Schmitt's attempt to actualize and therefore to rescue political theology -
or more generally, an understanding of secularization which proceeds from
the overcoming and Aufhiebung of religious meanings in secular concepts —
is put to the test by the reappearance or return within modemity of figures
from pre-modern, pre-secular contexts. In terms of Schmitt's own writings,
this applies to the topos of the ‘just war', It should have become clear that
this constellation is of particular relevance for today's situation, since the
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terminology of ‘rogue states’ just as much as the images of the enemy in the
propaganda of the other side negate the distinction between criminal and
hostis.

Beyond the Jus Publicuun Europacun — o1 the refurn of ‘just war’
in the ‘new normos of the earth’

The reappearance of the figure of just war' plays a significant I‘OI.E in thj: ﬁna;t
chapter of The Nomos of the Eartl. Here Schmitt discusses the dlsso'lunolrlx e} '
the JPE and the question of a ‘new nomos of the earth’, If the rhetonc.of just
war’ in the twentieth century is not siroply tobe regarded as a regression to a
state prior to the JPE, then another interpretative model must bf:.‘ dt’avelopei:d
for it. On the manifest tevel of the text, this is derived from America's 10te, in
that the new spatial order Jaid claim to by the Monroe doctrine - ‘America for
the Americanst (1823) - marked an end of the spatial order of the JPE. How-
ever, in this text published in 1950, impressions from the most recent past
patently impinge on Schmitt's considerations. Tt‘nase are express;-ad above .all
in his metaphorical language, for example in the images with which America
i cribed. ‘
° '?‘;se place of the United States and its role in the end of the JPE I, for
instance, introduced at the beginning of this chapterina po.etlc image: Tll(i
first long shadow had falien from the West on the jus publicum Ezntop_aeum
(1997: 200). It is not until 65 pages later that the assessmen? of this image
follows: “What, ther, is the status in international law, accurclm‘g to th;s' new
line, of the Western hemisphere vis-a-vis a European order of mtemz{tmnal‘
law? It is something quite extraordinary, something chosen [Auserwiihtes)
{1997: 265, emphasis S.wW).8 .

If the breach of the JPE through the decision of another‘ savereign power
external to it, a kind of state of exception on the level of gtemauonai law,
evokes in Schimitt the image of chosen-ness, then his rizetoric hiere t?versteps
his self-imposed, consistently secular interpretative frame. Yet this o?curs
without any reflection upon the theoretical consequences. And further:

It would be, at any rate for an extremely togical position, an_t{nderstate-
ment to say that America was an asylum of justice and proﬁgency. The
true sense of this line of chosen-ness 1s to pe found, rathes, in 'the fac.t
that the conditions did not exist until they were given on American S(?ll
which allow reasonable attitudes and 'habits’, justice and peace, ta attain
the status of notmality. {(1997: 265)

Yormulated shortly after the end of the Third Reich and the Second
World War, the anti-Semitic connotations of this passage cz{mmt be over-
looked. it is not my intention with this observation to :a:xse ance tnore
the issue of Schmitt's anti-Semitism. The debate around this question has
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been sufficiently answered in Raphael Gross’s substantial study. Rather, what
is at issue is the rhetorical role taken on here by the topos of ‘chosen-
ness’. Standing in for the Jews, the topos seals Schmitt’s own theory off
from an interrogation of religious interpretative frameworks, and as such
is a symyptom for the lack of reflection on religious traces within Christian
secularization.

The dissolution of the European order of war -- and with it the theoretical
analogy between the friend-enemy constellation in Schimitt’s concept of the
political and the JPE - is discussed in the final chapter of The Nomes of the
Earth, primarily in relation to the debates on ‘war crimes’ in the aftermath
of the First and Second World wars, The signal for the dissolution of the old
prder is above all the adoption of categories of crime into the discourse of
international law. The end of the amnesty rule after declarations of peace,
the "discrimination of the defeated’, and the criminalization of aggressive
war {1997: 235) lead to ‘the dilemma between a juridical and a political way
of thinking', according to Schumitt (1997: 253). From the Treaty of Versailies

.0f 1919 via the Hague and Geneva conventions to the London Agreement of

1945 a Hne is traced which ends in the ‘fall of Europe’. ‘Bast and West met
Hinally in the London Agreement of 8 August, 1945, in order for a moment
o0 blend into one. Criminalization toock its course’ (1997; 255).

The stitdy concludes with a consideration of the ‘problem of just war’. Here,
too, the relationship between America and Burope, and more so, America
and Germany, plays an important role, Already in the book’s second chapter,
pn the age of discoveries, which deals with the historical development of
‘contained war’, a short passage describing this concept is interrupted, not by
an accourt of its opposite located in a prehistory which has been overcome,
as one might expect, butin the form of a sudden intrusion of the present: ‘The
present-day theory of just war, by contrast, is striving for the discrimination
of the opponent who conducts war unjustly’ (1997: 292). Admittedly neither
Hitler nor the Allies are mentioned explicitly here. However, in terms of the
discussions about a new world order, it is entirely relevant that the topos of
‘just war’ arose in the twentieth century in the fight against Hitler and that
the position of the United States as an imperial, sovereign power - beyond
the conventions of the United Nations — is historically derived from the war
against the Third Reich. In this sense, Germany is allocated an involuntary
tole in the present scenario: as the occasion for the legitimization of a state
of exception in international law. :

Just as Germany is not named at this juncture in Schimitt’s argument, so it -
does not get 2 mention when, in the section called The war of the modem
means of destruction’ at the end of his study, Schritt considers two phe-
nomena which mark for him the culmination of the dissolution of the JPE.
The frst is the in essence iechnological phenomenon of modern air war.
This brings to an end the old spatial order of territorial land war and mati-
time sea war, ushering in a ‘deterritorialization’ which demonstrates ‘the

i
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purely destructive character of modern air war’ (1997: 298). The second is
the problem of just war, in which the stronger party declares the enemy
to be a criminal, in this way justifying the deployment of such means of
destruetion. At this point, tao, the rhetoric displays what the argumentation
conceals:

The bomber or Jet pilot uses his weapon against the population of the
enemy country vertically, as St. George used his lance against the dragon. In
that war today is being transformed into a police action against disturbers
of the peace, criminals and pests, the justification of the methods of this
‘police bombing’ must also be intensified. Sa one is forced to drive the
discrimination of the opponent ta abysmai depths. Only in one respect
can the medieval theses of just war possess immedtiate actuality evern today.
{1997: 299, emphasis S.W.}

This rhetoric could be explained in terms of a specific prejudice on the part of
the functionaries of the National Socialist state after 1945. This would mean
that, in the thematization of a modern state of exception in international
iaw, the Allies are attributed with operating within a medieval interpreta-
tive framework, consisting of the Christian iconography of the dragon slayer
and the actualization of the topos of just war. At the same time, the slip
of the tongue in the metaphor of the ‘pests’ points towards that concealed,
other war which was conducted with modern means of destruction by Hitlet's
Germany against the Jews,

And so we see that Giorgio Agamben's book touches upon a significant
lacuna in political theology. If it s claiming to be an account of a new world
order, however, then crucial constellations relevant to this claim have been
laft out, above all within the horizons of geopolitics and international law. in
arguing within the horizon of sovereignty theory, Homto Sacer also inherits the
latter's theoretical limitations. And in respect of the analysis of the current
constellations of conflict, the theoretical limitations of political theology are
more far-reaching than the prejudices of the founding father of its discourse,
Carl Schmitt. )

The failure of political theology vis-2-vis present phenomena applies in
particular to the appearance of new actors upon the scenes of conflict and
war where international law, civil war and religious war coincide, It appliesto
terrorism with a religious face; it applies to the figure of the suicide bomber
or martyT; it applies to the topos of just or even holy war, to which both sides
are laying clzim. And it applies, tog, to the overlayering of the discourses
of religion and criminalization in the images both sides are making of the
enemy, as well as the legitimization of action through recourse to universal
concepts such as freedorm, justice, human dignity or human rights.

It may be the case that Carl Schmitt's concept of the political fails to rec-
ognize the continued operation of religious traditions because he interprets
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th‘e topos of ‘just war’ only in terms of criminalization. But as a resuit we
gain a c.lear insight inte the ways in which secularized concepts are able to
immunize themselves against religio-cultural connections. This even applies
to the. figure of the martyr. The figure makes a brief appearance at the end
of Political Theology II, but only as a transitional figure between the Church
and the state in which the secularization of charisma appears as a form of
transformation. The prototype for this is Tertuliian, of whom it is said that
he held fast to the charisma of the wartyr while resisting the total transfor-
mation ef charisma into the charisma of office (1996: 81). Here, at the end
of Political Theology I, the unsolved problems of secularization become leg-
ible, particularly because the text remains caught in indecision, oscillating
between images and counter-images, quotations and counter-gquotations, For
example, when Schrniit on the one hand refutes the theological notion of
the double nature of mankind (1996: 83), but on the other reintroduces it
with a guestion about ‘what is spiritual and what is worldly and what is at
stake with the res mixtae, of which after all the entire earthiy existence of
this spiritual-worldly, spirftual-temporal double-being Mnn consists, in the
interval between the coming and the second coming of the Lord’ (1996: 84).
This, says Schmitt, is the ‘great Hobbes question’ of his Political Theology of
1522 - a question which disappears almost completely in the ‘secularized
theological concepts’ of that book,

The reappearance of the mtartyr in the battle scenes of the
present

The appearance of the suicide bomber as martyr can be seen as one of the
phenomena most acutely relevant to the present moment in terms of the
aforementicned problemn of the res mixtae. For it confronts the present cri-
tique of violence with a figure through whom scenes of batile become defined
as the switching-points between a human and a divine dramaturgy. At the
same time, the new martyrs present a challenge to Eurcpean or, more pre-
cisely, Western culture, because in them, the West encounters a ghost from
its own Christian prehistory. The figure of the martyr belongs to the legacy
which Islam took over from Christianity at its foundation in the seventh cen-
tury. It remains a legacy of considerable cultural-historical significance, even
where the direct inheritance is disputed.® Even if the meaning of shakid as
martyT cannot be traced back directly to the Koran - uniike the command-
ment to fight fehad or holy war — the formation of the cult of the martyr is
a part of the early history of Islam, since this cult Is derived from the death
f’f Husain, a grandson of the Prophet Muhammad, in the battle of Kerbala
ins the year 680 (see Kermani 2002). This event functions to this day as the
object of ritual veneration, in particular among Shiites who, on Ashura, one
of their most important holy days, mark the anniversary of Husain's death
with flagellation processions and passion plays. ’

.
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The mattyr in |slam is markedly different from his Christlan predecessor,
however, in that he appears from the outset as a warrlor, whether as one wha
fights for the ‘true faith’ and against the falsifications of the idea of the one
God of which Muhammad accused the Christians and the jews, or a5 one
who fights for the establishment and dissemination of the teachings of the
Prophet. The Christian martyr, by contrast, appears, at least in his arigins, as
a figure of suffering. Derived from the Greek martyr = witness, the Christian
martyr traces his roots back to his role as a witness of Christ's Passion and
sacrifice. The martyr is the witness of Christ's life, death and resurrection
who holds to his faith even at the cost of persecution, torture and death. In
this, his martyrdom appears as a form of imitatio Cliristi. Because the blood
of the martyr bears witness to the confession of his faith, the Enlightenment
writer Gotthold Ephraim Lessing called it (in his text The Saving of Cardarnus)
‘a highly ambivalent thing’ (1976: 20). It is ambivalent, because it has, apart
from its physiological status, a second, transcendental meaning. Itisa symbol
of blood witness which raises the body of the martyr into an other, sacred
sphere. And if blood marks out the martyr as a blocd witness, it is also in

blood that there is condensed an ds it were sacred evidence: blood is the sign -

of witness of the Passiorn. In this respect blood distinguishes the martyr in a
double sense: it both marks him out and ennobles him. And so it is that the
Chiristian iconography of martyrdom appears as a both graesome and sub-
lime tableau of multifarious forms of torture. In the representative paintings
fraom the fifteenth to the eighteenth centuries, from Cranach and Diirer via
Altdorfer, van Dyck and de Ribera to Tiepolo, martyrs remaining steadfast
wnder torture dominate the scente. Venerated in these images as saints, they
have previously had to undergo every imaginable form of physical torment -
and the repertoire of atrocities is not worlds apart from the reports of the
massacres which took place during the Balkan wars of the 1990s. Benjamin's
dictum that ‘blood is the symbol of mere life’ (1985: 151) is targeted precisely
at this symbolism. This means that he denies blood any significance which
is not physical, just as he more generally derives his critique of the viclence
of martyr and tyrant from their double referentiality both toa creaturely and
t0 a sacred order, as will be demonstrated below.

In Chiistianity, the ambivalence of martyrdom has given rise to the
dynamic of an affective economy in accordance with which passive suffering
or passio could be transformed into an active passion or Passion (see Auer-
bach 1967: 161-75), The dramaturgy of the baroque tragic drama develops
its dynamic from this transformation, for example when Gryphius's Catiu-
rina von Georgien resists not only the courtship of the Persian king wha is
keeping her prisoner, but also the ordeal of torture so that she ‘completes her
lamentable Life full of joy-full patience at the stake’ (1975: 7).

The arming of the Christian martyr to make of him a ‘warrior of God' did
not take place until the context of the Crusades. It was only in the batties
for Jerusalem that the Christian martyr was transformed into an aggressor

Sigrid Weige! 103

(f;ee Runclman 1988). It is quite different in the Klamic tradition, where the
figure of the martyr originates in the scene of battle, His sacrificial death
Tepresents a privilege, in that he receives a place in paradise without having
to undergo judgement. Even if the blood of the Muslim martyr does not bear
witness,” he is nevertheless marked out by his blood. It is said, for instance

of the .wounds of the shahid which he receives in the course of jehad thaé
they will shine like blood and give off a scent as of musk on the Last Day (see
Houtsma et al. 1934: 279; see also Khoury 1993). Also, there is a hierarchy
among the martyrs which has always placed those who have lost their lives
in battle (shuhada al-ma‘raka) above those who have not died a bioody death
(s}ufimda al'akhira) by giving to the former the entitlement (o a particular
burial rite. In order that their blood can bear witness to their heroic deaths at
the Last Judgement, their corpses are not subject to the usual ritual washing
(Kehlberg 1999). Their deaths are often interpreted as a rite de passage which
is stylized in poetic images as a wedding {‘urs af shahid). Following in this
tradition, the bomb attacks by Palestinian agents today are metaphorically
represented as a marriage with their native soil (Neuwirth 2004).

Unlike the retrospective transformation of victims (those fallen in war, in
the resistance, or through persecution for their faith) into martyrs, thm&gh
which an unbearable death is given meaning after the event by those who
commemorate it, the cument recourse to the concept of the martyr by sui-
cide attackers transforms 2 religious concept into a programmatic political
instrument. Here, the martyr becomes a deadly weapon. This dramatization
creates a knot of political and religious aspects which is far from easy 1o untie.
Read through Benjamin’'s book on tragic drama, these phenomena may he
described as the radical adaptation of political to theolegical scentarios, as the
recourse to religious solutions to political problems in a situation in which
pelitics does not appear to offer any answers — in short, as 2 modern tragic
drama. The seventeenth century’s transition from Christian eschatology to
the secularization of the historical, which in view of general hapelessness and
despair redirected the baroque’s flight from the world into an absolute imma-
nence, is countered today by a reversed constellation of transition. Here the
unkept promises of modernity are answered by the flight into religious fun-
damentalism, which holds out the promise of transcending battles to which
there is rto prospact of an outcome,

The sovereign as tyrant - the tyrant as martyr

Walter Benjamin’s book on tragic drama provides useful interpretative models
:for the analysis of the present return of religious iconography and rhetorics
into politics for the precise reason that he considers the figures of the mar-
yr, the sovereign and the tyrant in the context of a theory of sovereignty

- which, unlike Carl Schumitt’s political theology, does not work with secular-

zed theologlcal concepts, but rather focuses on the question of the res mixtae

il
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which in Schmitt's work remained unresolved. Thus Benjamin describes the
baroque tragic drama as a drama of tyrant and markyr, emphasizing the way
in which the two meanings coincide or switch one between the other. Forin
the batoque Trauerspiel, the monarch, who stands for history, also embodies
the sovereign’s transformation into the tyrant, who brings destruction upon
himself and his court or state:

In the baroque the tyrant and the martyr are but the two faces of the
monarch. They are the necessarily extreme incamations of the princely
essenice. As far as the tyrant is concerned, this is clear enough. The theory
of sovereignty which takes as its example the special case in which dic-
tatorial powers are unfolded, positively demands the completion of the
image of the sovereign, as tyrant. {1977: 69)

In the ‘completion’ of the sovereign in the tyrant, Benjamin reflects the
double positioning of the baroque sovereign between theology and the the-
oty of the state in its fatal consequences. For it is in the tyrannical figure that
the exceptional status (Ausnafmezustand) is made manifest which is Iatently
inscribed into the sovereign’s godlike position in the sphere of worldly power,
bringing to the surface its violent aspects. Benjamin here, in his Trauer-
spiel book (1927), takes up a teaching from his ‘Critique of Violence' (1921),
though it is applied now to the state rather than to revolutionary violence, It
is concerned with the transformation of embodied violence - or force ~ into
bodily,-physical violence. if all concepts of modern state theory are secu}ar-
ized theological concepts, then it is only through examining their theological
prehistory that the legacy which continues to operate within them can be rec-
ognized, In the baroque period, it was precisely not the case that the sovereign
is the one who decides an the exception, but rather vice versa: the one who s
the sovereign has the power to decide on the exception! This decisive reversal
between the historical and the modern concept of sovereignty is concealed
in Benjamin’s text in a bately noticeable turn in the argument: "Whereas the
nrodern concept of sovereignty amounis to a supreme executive power on the

' part of the prince, the Barogue concept emerges from a discussion of the state of
emergency, and makes it the most important functdon of the prince to avert
this’ (1977: 65, emphasis §.W.).B This means that, whereas the state of exceg-
tion is the starting point and basis for sovereignty in the barogue period, it
is, in a precise reversal, the effect of sovereignty in its modern form. At this
point in Benjamin’s text there follows a much-debated footnote reference to
Schmitt, after which Benjamin, reversing Schimitt's dictum ‘Sovereign is he
who decides on the exception’, continues: ‘The ruler is designated from the
outset as the holder of dictatorial power if war, revaolt, or other catasitophes
should lead to a state of emergency’ {1977: 65).

In Benjamin’s representation, the baroque and the modern co.ncepts
of sovereignty thus differ fundamentally. The theological foundation of
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absolute authority in the person of the baroque sovereign forms the con-
dition of possibility for his tyrannical transformation, and more than this,
for his consurmation as tyrant: ‘the seventeenth century ruler, the summit
of creation, erupting into madness like a volcano and destroying hirnself and
his entire court’ (1977: 70). The Trauerspiel is thus interpreted by Benjamin as
the scene in which this consummation is dramatized. Its dynamic is founded
in that contradiction which necessarly follows upon the idea of a ‘mortal
God', to the extent that the Jatter is caught between omnipotence and a life
under creaturely conditions — between being ‘the prince of the wotld’ and a
‘heaverly animal’. And it is precisely in this doubled form that he becomes
a martyr, as ‘he falls victim to the disproportion between the unlimited hier-
archical dignity, with which he is divinely invested and the humble estate
of his humanity’ (1977: 70}, The tyrant as martyr is, then, not the victim of
his faith, but the victim of a theologically founded politics, which allows of
na distinction between the person and his authority and therefore knows no
limit. His tyranny is displayed not ieast in the form of a ‘state of emergency
in the sou¥, as the ‘rule of the emotions’ (1977: 74).

[tis suggestive to think of Saddam Hussein in connection with such descrip-
Hons and to consider the tyranny and the fall of Saddam Hussein in terms
of fragic drama. But then the guestion poses itself as to what role in his case
religion played in legitimizing his sovereignty — the case of the dictator in the
midst of a religiously defined culture. Unlike in the traditional conceptualiza-
tion of the ‘Islamnic state’, Saddam Hussein’s dictatorship was not founded in
the imperative of the unity of religion and politics. (Incidentally, the absence
of such a unity was evaluated by some Muslim scholars as a danger which
could lead the state to transform itself into a tyrannical organization.} And
yet Saddam Hussein cculd, despite the different interpretations applied to
the guestion of political rule and its legitimacy within Islam, rely on one of
the ideas within Islamic cultures, namely that wheever rules, rules by God's
will. And in so far as the Iraq war was in part represented as a war against the
person of the ruler, or perhaps rathier against his image, as the US soldiers
destroyed the monumental statues, the larger-than-life-sized images of him
and the insignia of his power in front of the running cameras, the tyrant
seemed raised in the eyes of his supporters to the status of martyr in whose
name the resistance against the occupying forces took flame. It is true that
the image of the lone individual hunted by the world's greatest army who,
just because he is the target of a superior military force, is transformed for his

+ supporters into a hero, ultimately imploded at the sight of Saddam Hussein's
. wretched appearance when he was found in a hole in the ground. In the way
> the captured dictator was presented to the world’s media, his weakness made

hirn unsnited to appearing eitlier as a heroic figure for his supperters or the
figure of the dangerous enemy for the occupying forces. This implosion of

© the tyrant - in his double capacity as martyr and enemy - added a new act
. to the dramaturgy of the modem tragic drama.
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The transformation of sovereign into tyrant and the discussion about tyran-
nicide formed, as Benjamin shows, in the early modern age already a difficult
complex to which there could be no simple solutions.” Today it is no dif-
ferent. Every argument in support of tyrannicide requires legitimization by
another order, which relativizes the concept of sovereignty. 1t is for this rea-
son that the US government could not define the removal of Saddam Hussein
as the goal of the war — for that would possibly have meant weakening or
calling into question the political concept of sovereignty altogether. For in
George W. Bush and Saddam Hussein, there stood opposed, from the US per-
spective, as it were an imperial and a tyrannical sovereign. For tiis reason,
the USA tock refuge in the argument that Irag had failed to meet the terms of
the international accord on the non-proliferation of nuclear weapens. With
this argument, hawever, the US fell back on the significance of international
agreements which bind the decision on the state of emergency to specific
rules and so set a limit upon the American president’s clalm to sovereignty
in the international arena.

Benjamin’'s work on the dialectic of secularization

Benjamin's reading of the Trauerspie! on the threshold between theclogy and
politics integrates aspects of the thinking from his earlier ‘Critique of Vio-
lence’, the text from which the category of ‘bare life’ in Agamben’s writing
is derived. However, as with the concept of sovereignty, so zlso, follow-
ing on from Agamben’s work, the concept of ‘bare life’ has until now been
employed primarily for the analysis of totalitarian politics and biopolitica}i
developments. A reading of Benjamin in the context of a critique of reli-
giously motivated tetrorism has hitherto not been fully explored, despite
the fact that Benjamin moves beyond the limitations, described above,_of
a form of political theology whose concept of secularization is founded
on historico-philosophical figures such as overcoming and Aufhebung, Ben-
jamin’s reflections, by contrast, take as their starting point the problem of the
derivation of political, legal and philosophical concepts from theological or
biblical traditions, focusing on the issue of the double referentiality of human
existence, between natural and supranatural life, in order to develop out of
this a critique of the dialectic of secularization. Thus, his critique of violence -
both in the essay of that title, which is discussed below, and in other writings
by him - is targeted abave all at the precarious intermingling of concepts of
divine force with the concepts of the political. As such, it is directed against
the requisitioning of theclogy as a means of achieving political or legal EnufS.
as also against a pure translation of sacred concepts inte profane ones in
which aspects of religious viclence continue to operate in concealed form.
Benjamin differs from the trend he is criticizing in that he proceeds from
the assumption of a radical incompatibility of human and civinte order. Itis
only against this background that the specific forms of transferral and the
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figurations through which traces of an earlier religious history live on — in
transformned and displaced fashion — within secular concepts can be properly
examined.

The trace of a critique of the use of secularized theological concepts forms
a leitmotif through many of his writings, whereby the essay on the ‘Cri-
tique of Violence’ is most clearly linked to the essays on ‘Goethe’s Elective
Affinities’, ‘Franz Kafka' and ‘Kar! Kraus'. From his early sketch of a theory of
language written in 1916, in which ‘the fall of language-mind’ (Siindenfall des
Sprachgeistes) (1985: 119) marks the watershed which separates the pure lan-
puage of paradise from language in the history of human communication, via
the essay on ‘The Task of the Translator' (1921), which develops a theory of
translation on the basis of the awareness that translation can be understood
as a test of the distance of the many languages from the pure language of
revelation, right up to the theses ‘On the Concept of History’ {1940}, a con-
tinuous wotk of critique of the dialectic of secularization can be observed,
thought through and elaborated, in each case in its own specific context, in
the fields of language theory, aesthetics, political theology, and the theory of
history, Throughout this work, Benjamin consistently rejects any concepts
which display the unreflected appropriation of a ‘divine mandate’ in profane
cultural contexts, albeit without arguing for an absclute purity. Rather, what
is at issue for him is the illumination of threshald constellations, for exam-
ple when be situates the figure of Karl Kraus on the threshold between the
world of creation — and lament (Klage) — and the Last Judgement's language
of accusation {Anklage) (1985: 290)." His critique targets all appropriation
of biblical concepts such as justice or redemption inte the fields of political
philasophy or historiography. But it also targets the entire Feld of rhetoric
and metaphor which profits from the continued use of biblical or sacred ter-
minclogy, together with all practices in which theology is made into that
wizened little hunchback who, as described in the first thesis ‘On the Con-
cept of History’, is ‘enlisted into the services' of other things (1992: 245),
becoming invisible within the workings of a contrived apparatus. Opposing
such strategies, whose answer to the dwindling legitimacy of theology after
the death of God is 2n appropriation of or patticipation in its orphaned con-
cepts, Benjamin's concerted theoretical work is to be understood as worl on
the constellations of a historical dialectic which can also be seen as a critique
of palitical theology.

This work is formulated in condensed form, as an epistemoiogical configu-

- ration, in his “Theclogico-Political Fragment’, in a thonghi~image (Denkbild)
:» which characterizes the relation of the order of the profane to the Messianic
. s ‘one of the essential teachings of the philosophy of history’ (1985: 155).

In this ‘Jesson’, Benjamin condemns the appropriation of ‘theocracy’ as a
concept, and in particular its integration irnto a political philosophy. Instead,

- he stresses the fundamental non-synchronicity between, on the one hand,
- what happens in history and the orientation of the profane order towards a
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notion of happiness, and, on the other, the Messianic, which caoincides _wifh
the end of history. The specific way in which the search for happiness within
the dynamic of the profane relates to the Messianic, namely in the rhythm
of that Messianic intensity which bears the name of happiness, can only be
discussed once the fundamental and struciural difference between the two
orders is grasped. _
Benjamin's essay on ‘Goethe’s Elective Affinities’ {1924/5) forms a lur?.d
of counter-text to the ‘Critique of Violence' ~ for example, when Benjamin
identifies a ‘Nazarene misconception’ in the way that Eduard praises Ottilie’s
death as an incomparable martyrdom, tefers to the dead woman as a fsainf’
and places her as it were in Christ's succession (1996: 355).!1 However, in this

essay Benjamin’s critique is aimed more at the contemporary cult of poetry of -

the kind cultivated by Stefan Geozge's circie and the critic Frledrich Gundolf,
where poetry was endowed with sacred attributes. Through the consh:uc-—
tion of poetry as quasi-religion, a remythologization was taking ?lace wh:cl’_x,
Benjamin points out, went back beyond the separation of religion and ph-l-
losophy at the time of myth's emergence in Greek antiquity. ?{e opposes t-hls
temythologization of art as crypto-religion by proposing a strict demarcation
between the discourse of art and ‘speech befare God’, which he develops on
the basis of a reading of Goethe’s novel. in doing so, he sets out a strict divi-
sion between the concepts of human and divine order, diffezentiatiqg, for
example, between an appointed task in the latter and a requirement m“the
former, between a human creation {Gebilde) and a divine creation {Geschdpf),
between the kind of reconciliation which takes place between human beings
(Aussdinongh, a superworldly atonemernt {Verséhnung), and the idf:a o_f the
expiation of guilt by a divine authority {Entsiihnung). In the form of its dialec-
tic of ‘natural’ and ‘supranatural’ life, and the motif of the 'guilt context
of natural life!, the Goetlie essay contains direct links to the ‘Crtique of
Violence, the text in which Benjamin's work on this difference is focused
on issues to do with the law (Recht) and justice (Gerechtigkeit).

The ‘Critique of Violence’ ~ ignoring the commandment in
exceptional cases

The basis of Benjamin’s ‘Critique of Viclence’ is the demarcation of the
law-preserving violence of human legal orders from their precursors zfnd pre-
requisites in the history of religion: both from mythical lawmaking violence,
whase archetype Benjamin identifies in the mere manifestation of tt}e gods
‘(i.e. the gods of antiquity), and also from the law-destroying divine wo}eqce
(i.e. of monotheism), which is located beyond the sphere of hIoody‘ vio-
lence and bare, naked or natural life: “Justice is the principle of all divine
end-making, power the principle of all mythical law-making.’ {1985: 149).
Benjamin’s critique is targeted here not least at 2 politics which calls upon
a higher legitimacy vis-3-vis its opponents, justifying its war or struggle as
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having a basis in right and in so doing claiming a divine mandate - while fail-
ing to recognize that it, too, is caught up in the historical cycle of lawmaking
and law preservation: ‘The law govemning their oscillation [i.e. that of the
lawmaking and law-preserving formations of violence! rests on the circum-
stance that all law-preserving violence, in its duration, indirectly weakens the
law-making violence represented by it, through the suppression of hostile
counter-viclence’ (1985: 153). The term 'law of oscillation’ {Schwankungsge-
setz} here refers to that historical dialectic through which, in every violent
act which successfully overthrows an existing power, the impetuses which
signified the overthrow and the re-establishment of power in a new form
tend to disappear at the very moment of their enactment. A legal-thecretical
equivalent to this dialectic can be found in the principle of dammnatio memo-
rine, whick rules that all protocals of talks leading to the drawing-up of new
constitutions or similar foundational discussions must be destroyed. This is
in order to protect established legal titles from being weakened by subsequent
hermeneutic controversies over their intentions.

On account of its divine origin, justice is fundamentally separate from the
sphere of political violence, so that the latter can, in Benfamin‘s view, never
be ‘the means of sacred execution’ (1983: 154). This background helps us
to understand his critical discussion of the ‘dogma of the sacredriess of life,
which he sees as a political pathos formula and qualifies as the ‘fast mistaken
atternpt of the weakened Western traditon to seek the saint it has lost in cos-
mological impenetrability’ (1985: 153). For this formula responds ko the loss
of the sacrosanct by reverting to myth, notably the notion derived from myth
of the incuriing of guilt through the operation of fate. In the pathos of the
sanctity of bare life, the latter is in the first instance reduced to sheer naked
existence and robbed of the aspects which go beyand this - Benjamin speaks
in this connection of happiness and justice - in order tien to be declared
sacrosanct as mere life. Benjamin, by contrast, proceeds from a concept of
the human being which ‘cannot, at any price’ be equated with mere life.
Blaod, by contrast, is assigned to the sphere of naked life: ‘For blood is the
symbol of mere life’ {1985: 151}, Biood can only take on a sacred meaning
when meanings derived from cultic or theological interpretative frameworks
are imposed upon it — as in the case of the mattyr. In this sense, the contem-
porary dramatization of suicide bombers as martyrs may also be examined
within the framework of Benjamin's ‘Critique of Violence’. The veneration of
this kind of martyr has as its precandition the reduction of their lives to a —
religiously occupied — mere, naked life. Only this can be transformed into
a deathly weapon. But when this form of terrorism is legitimated by first
depriving the agents of their human dignity and human rights, the political
grounds come into conflict with the use of religious metaphors and the ven-
eration and superelevation of the suicide attackers as martyrs. The modem
myth of ‘sacred human rights’ ~ whose unguaranteed promise was analysed

. by Hannah Arendt in her book on totalitarianism in respect of the stateless

~
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refugee as the person without citizenship rights (1958; 290-302) - is anwere.d
in the rhetorie of the suicide bombing with the sanctificatdon of a politics in
which hurnan life itself becomes a weapon. So when Giorgio Agamben derives
his question concerning the "principle of the sanctity of human life’ in Hom_o
Sacer from Benjamin’s essay, his pursuit of the origin and embodiment of this
principle is in fact following the diametrically opposed direction to that of
Benjamin's own argumentation.

1n the context of the essay on the ‘Critique of Viglence’, which is concerned
with the question of revolutionary viclence and the legiti{n.acy of a ‘revolu-
tionary killing of the oppressor’ (1985: 152), Benjamin criticizes two types of
absolute condemnation of ali violent killing of one person by another: (1} a
condemnation which is based on the commandment ‘thou shalt not kill’, L.e.
a Judaeo-Christian justification; and (2} a condemnation made with refereflce
tea ‘more distant theorem’, the principle of the sanctity of life, i.e.a myth:::al
justification. In the first case, Benjamin emphasizes the nonusynchrm?imfy
hetween the language of the commandment on the one hand and the criteria
for judgernent or the condemnation of persons by other persons on the othe,
since the figure of the commandment refers to the agent or perpetrator, not

the judgement. The commandment ‘exists not as a criterion of judgement, .

but as a guideline for the actions of persons or communities wha have to
wrestle with it in solitude and, i exceplivnal cases, to take on themselvas {he
responsibility of ignoring it' (1985: 152, emphasis S.W.}. While the forri}ulalr—
tion ‘In exceptional cases’ evokes an association with the ‘state of e;lcceptmn .
what is at stake here is not a stafe of exception as an act of sovereignty, t?ut
the responsibility for ignoring the comumandment ~ whereby the agent remains
subject to the law, since this precedes right and the commandm?nt dszs nof
thereby lose its validity. Benjamin describes this case as a rnaruf?stzfmon‘of
pure viclence, which - beyond all justification - enters into proximity with
divine viclence. it does so because, by setting aside right, it lays the foEm-
dation for ‘a new historical epoch’ (1985: 153). In this sense, Benjam:.n's
analysis makes visible again the claim to an as it were divine violence which
lies concealed in the revolulionary decision on the exception. Neverl;hefess,
the decision for this ‘exceptional case’ does not remotely tum the agent into
a sovereign. o
In the second case, the ‘doctrine of the sanctity of life’, Benjamin refut_es
the claim that bare life is higher than ‘the happiness and justice c.xf exis-
tence’, a claim which considers or declares creaturely, natural life, or its 1rr_e-
dugible corporeal condition, to be sacred. ‘Man cannot, at any price, be said
to coincide with the mere life in hirn [...], not even with the uniqu_eneefs
of his bodily person’ {1985: 153). For the notion that the human being is
sacred cannob at all be derived from the natural life of 2 person, but qnly
from his participation in a supranatural order. If 'life’ means the irreducible
total condition of ‘man’ in inverted commas, i.e. the concept of man, thefl
‘life belongs amoeng those words whose double meaning arises from their
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relation to two different spheres. This means something quite different from

-the double-being in the mind-body paradigm. What is at issue is, rather, that
the term originates in a double reference, i.e. the fact that the concept of a
person which points beyond the purely creaturely is always indebted to the
noiion of a supranatural order, Taken ta its logical conclusion, this mearns
that every call made on inalienable rights or even on justice — even one made
with entirely secular intent - is in the final analysis founded in a doctrine
of the divine. It is only the loss of the sacred which could produce the dae-
trine of the sacredness of life, according to Bemjamin, who thus analyses
this doctrine as an effect of secularization and criticizes it as a retrospective
transferral of lost moments of the sacred into natural law. It is on this basis
that Benjamin asserts that the doctrine of the sacredness of life is ‘the last
mistaken attempt of the weakened Western tradition to seek the saint it has
lost in cosmolagical impenetrability’. And further: ‘Finally, this idea of man's
sacredness gives grounds for reflection that what is here pronounced sacred
was according to ancient mythical thought the marked bearer of guilt: bare
life’ {1985; 153, translation modified). ‘Bare life' refers to a notion which is
situated cutside the sphere of right. 'For with bare Life the rule of Jaw aver
the living ceases. Mythical viclence is bloody power over bare life for its own,
sake, divine violence pure power over ali life for the sake of the living. The
first demands sacrifice, the second accepts it' (1985: 151, translation modified;
emphasis 5.W.}. .

Here Benjamin points towards two concepts of sacrifice which have today
re-entered that sphere which in modermnity is regulated by international law.
Where, in the scenes of today’s conflicts, killing, sacrifice and the sanctifi-
cation of bare life take place with relentiess regularity in the name of a just
or even a holy war, our reading of Benjamin allows us to describe these as
a form of violence in which mythical and religious motivations are inte:-
mingled, while the mission to which the lives are sacrificed has become a
mythical violence. I do not claim that Benjamin's ‘Critique of Viclence' can
explain the current situation in its entirety. But it is capable of penetrating

a sphere against which political theology, with the assistance of secularized
theological concepts, has sealed itself,

Notes

1. ‘While Agamben applies his theoretical reflections direetly to the current situation

In & range of newspaper articles and interviews, his theoretical framework itscif is
never updated. See also Agamben (2005).

- See [or example Horst Bredekamp's reference, in conversation with Ulrich Raulff
on the ‘image strategies of the war', to an ‘emphatically used and banalized
Strauss” ‘For the third genemation of Straussians, the issue is evidently to meet the
metaphysically justified attacks of enemies on a level which In turn lies beyand
the banality of, for example, the economic’ (2003).

-
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3. It has recently been transiated into English for the first time. See the special num-
ber Theory of the Partisan of the joumal The New Centenitial Review, vol. 4, no. 3
{Winter 2004).

4. Raphael Gross comes to the same conclusion: see his Carl Schmitt und die Juden
{2000; 167), Gross speaks of the fact that ‘Schmitt takes an atheistic political-
theologieal tradidon to its extreme’ (2000: 170},

5. The polnt is that, In describing America as ‘quserwdlil’, Schmitt's image invokes
the German term for the Chosen People: das Auserwiihite Volk [Trans. note].

6. Thequestion of the jegacies of Christianity in Islam Isa matter of some conttoversy

and cannot be discussed here. On the significance of the martyr in the Jewish-

Christian history of religion, s2e Boyarin (1999). On the ubiquity of the martyr

and the multiple references between the different religions, see Pannewick (Z004).

The fallen Muslims had nothing to testify’ (Meier 1992: 713).

. On this distinction, see also Weber (1992: 132).

9. On the cultural and religious history of the tyrant since classical antiguity, see
Pircher and Tremnl (2000).
10. See also Chapier 7 of Weigel (1997).
11. PFurther on this point, see Weigel (2001: 165-72}.

® N

References

Agamben, G. (1998} Homo Sacer. Sovereign Power and Bare Life, trans. D. Heller-Roazen,
Stanford, Calif.: Stanford University Press.

Agamben, G, (2003) 'Der Gewalirsam, Ausnahmezustand der Weltordnung', Frankfurter
Allgerneine Zeitung, 19 April.

Agamben, G. (2005) State of Fxception, trans. K. Attell, Chicago: University of Chicago
Press.

Arendt, H. (1958) The Origins of Totalitarfanism, New York: Meridian.

Auerhach, E. (1967) ‘Passio als Leidenschaft’, in Gesamumelte Aufsdize zur romanischen
Plitologie, Berne and Munich: Francke.

Benjamin, W, (1977) The Origin of Gennan Tragic Drama, trans. J. Osborne, London:
NLB.

Benjamin, W. (1985) One-Way Street and Other Writings, trans. £. Jephcott and K. Shorter,
London and Mew York: Versa. -

Benjamin, W. {1992} ‘Theses on the Philosophy of History', in Iluninations, trans. H.
Zohn, London: Fontana.

Benjamin, W. (1596) ‘Goethe's Elective Affinities’, in Walter Benjami: Setected Writ-
ings, vol. 1, Cambridge, Muss. and London: Belknap/Harvard University Press,
pp- 297-360.

Blumenberg, 1. {1983} The Legitimacy of the Modem Age, Cambridge, Mass.: MIT Press.

Boyarin, D. {199%) Dying for God. Martyrdom and the Making of Chiristianity and [ndaisu,
Stanford, Calif.; Stanford University Press.

Bredekamp, H. (2003) Frankfurter Allgemeine Zeitung, 7 April.

Clair, §. (2001} ‘Le Surréalisme ¢t la démoralisation de FOccdent’, Le Monde, 12
December.

Di Basi, L. (2003) 'Die besten Videos drehte al-Qaida’, Die Zeft, 14 August, p. 34.

Graoss, R. {2000) Car! Schmitt und die Juden, Frankfurt/M.: Suhrkamp.

Gryphius, A, (1975) Cathering von Georgien, Trauerspiel, Stuttgart: Reclam.

Habermas, ] (1981} Am 11, September 1980 in der Panlskirche, Frankfurt/M.: Subirkamp.

Sigrid Weigel 113

Hcl)‘u.t]slma, M. Th. et al. (eds} (1934) Enzyklopaedie des Istam, vol. IV, Leiden and Leipzig:
rill.

Kermani, N, (2002) Dymamit des Geistes, Martyrivsn, Istam und Nihilismus, Gottingen:
Wallstein.,
Kohiberg, E. {1999) 'Shahid’, in Encyelopacdia of Istam, Lelden: Bril,
Khouty, A.T. (1993) ‘Enfiihrung in die Grundlagen dus Islam’, Refigionswis
Yo A vissenschafttiche
Studien 27, Wiirzburg: Echter. e rliche

Lessing, G.E. (1376) ‘Rettung des Cardanus’, in Werke, vol. 7: Theologiekritische Schriften
I, Munich: Hanser,

Mafaia, €. (2004) “Europa sollte ein Reich werden. Carl Schmitts Grofiraumtheorie
koqnte helfen, dem imperialen Urniversalismus der Verelnigten Staaten auf kluge
We:se zu entkommen’, Frankfurter Allgerneine Zeitung, 10 October, p. 15.

Meter, I‘ (1992} 'Almoraviden und marsbute’, in B Glassen and G. Schubert (eds),
Bousteine I, Ausgewdhite Aufsdize zur [slannwissenschaft, Stuttgart: Franz Steiner
Verlag.

Neuwirth, A. (2004) "From Sacrilege to Sacrifice, Observations en Viaolent Death In
Classical and Modern Arabic Poetry’, in F. Pannewick (ed.), Martyrdom in Literatire,
Wieshaden: Reichert, pp. 259-81.

i’.:mnewick, E (ed.) (2004) Martyrdom in Literature, Wieshaden: Reichert.

Pnrch'er. W. and Treml, M. (eds) (2000) Tyrannis nnd Verfiilirung, Vienna: Turilz & Kant.

Runciman, 3. (1988) A History of the Crusades, 3 vols, Cambridge: Cambridge University
Press,

Schmitt, C. (1985) Political Theology. Four Chapters on the Concept of Sovereignty, trans.
G. Schwab, Cambridge, Mass.: MIT Press.

Schmitt, C. (1996} Palitische Theologie II. Die Legende von der Erledigung der Politischen
Tieologie, Begtin: Duncker & Humblot,

Schmitt, C. (1997) Der Nomos der Erde inr Viilkerrecht des Jus Publicum Europaenm, 4th
edn, Berlin: Duncker & Humblot.

Schumitt, C. (2004) The Theory of the Partisan, A Commentary/ Remark on the Concept of
the Political, trans. A.C. Goodson, The New Centennial Review, 4: 3.

Weber, S, (15]92.) ‘Von der Ausnahme zur Entscheidung. Walter Benjamin und Car
Schmitt, in E. Weber and G.C. Tholen {eds), Das Vergessenfe). Ananmesen des
Undarstellibaren, Vienna: Turia & Kant.

Weber, 5. (2004) Theatricality as Mediwn, New York: Fordham Univessity Press.

Welgel, 5. (1997} Entstelitz Ahnlichkeit. Whalter Benjamins theoretische Schreibweise,
Frankfure/M: Fischer.

Weigel, 5. (2601} "Walter Benjamins Stern der Hoffnung. Zur Dialektik von men-
schlicher und gottlicher Ordnung in “Goethes Wahiverwendischaften™, in J. Mat-
tern, G. Molzkin and 8. Sandbank (eds) jiidisches Denken in einer Welt otme Gott.
Festsehrift fitr Stéphane Moses, Berlin: Vorwerk 8 Verlag.



(lobalization, Political
Violence and Translation

Edited by

Esperanza Bielsa
Lecturer, Deparfinent of Sociology, University of Leicester, UK

and
Christopher W. Hughes

Professor of Infernational Politics and Japanese Studies, Departznent of Politics and
Internatipral Studies, University of Warwick, UK

palgrave
macmitlan



LY
Introduction, selection and editorial matter@ Esparanza Blelsa and
Christopher W, Hughes 2009
individuat chapters © their contributors 2005

All rights resarved. No reproduction, copy or transmvission of this
publication may be made withaut written permission,

No paragraph of this publication may be reproduced, capied or transmitted
save with written permission or in accordance with the provisions of the
Copyright, Designs and Patents Act 1988, or under the terms of any licence
permitting limited copying issued by the Copyright Licansing Agency, 90
Tottenham Court Road, London W1T 4LP.

Any parsan who dees any uaauthorized act In relation to this publication
may be liabte to criminal prosecution and civit claims for damages.

The authors have asserted their fghts to be identified
as the authors of this work in accordance with the Copyright, Designs
and Patents Act 1988.

First published 2009 by

PALGRAVE MACMILLAN

loundmiils, Basingstoke, Hampshire RG21 6XS and
775 Fifth Avenue, New York, MY. 16010

Companles and representatives thraughout the worid

PALGRAVE MACMILLAN is the global academic imprint of the Palgrave
Macmillan division of St Martin's Press, LLC and of Palgrave Macimillan Ltd.
Macmillan® is a registered trademark in the United States, United Kingdom
and ather countries. Palgrave is a registered trademark in the European
Unior and other countries.

ISBMN-13: 978-0-230-21881-9 hardback
ISBN-10: 0—230—-21861—4 hardback

This boak Is printed cn paper suitable for recyciing and made from fully
wmanaged and sustained forest sources. Logging, pulping 2nd manufacturing
processes are expected to conform to the environmental regolations of the
country of origin,

A catalogue record far this book is avaitabie from the British Library.
tibrary of Congress Cataloging-in-Publication Data

Globalizatfon, political violence and transtation / edited by
Esperariza Bielsa and Christopher W Hughes.
p.Cm.
includes biblingraphical references and index.
ISEN-13: §78-0-230~21881~8
1S8N-10; 0-230-2 18814
1. Globalization. 2. Politicat viclence. 3. Vialence. 4. International
relations, 1. Bielsa, £speranza, 1971  H. Hughes, Christopher W,
JZ1318.GETH1Z 2008
303,48 2w~dc22
2008043564

19 5 8 72 6 5 4 3 2 1
18 17 168 15 14 132 12 11 16 09

Printed and bound in Great Britain by
TPl Antony Rowe, Chippenham and Easthourne

e e e N gt g

Contents

List of Figures and Table
Acknowledgemeants

Notes on the Contributors

Globalization, Political Violence and Translation: an Introduction
Esperanza Bielsa

Part I Interpreting Global Violence

1 The Termina! Paradox of Globalization

Keith Tester

Translating Terror: Siting Truth, Justice and Rights armidst
the Two ‘Terror’ Wars
Upendra Baxi

Ethics and Violence
Antonio Aguilere

The Sovereign, the Martyr and ‘Just War' beyond the

Jus Publiciin Eurgpaeunt: the Dilernma of Political Theology,
Discussed via Carl Schmitt and Walter Benjamin

Sigrid Weigel

Part II Narratives of Global Terror

5 Semantic Asymmetries and the ‘War on Terror’

Murtin Montgonery

Missiles in Athens and Tanks at Heathrow: Urban Securit}; and
the Materatization of ‘Global’ Threat
Stuart Price

Between Exceptionalistn and Universalism: Photography as
Cultural Diplomacy

Liam Kennedy

25

45

72

88

117

135

152



vi Contents ’ N

Part [11 Translating Terror

8

10

11

‘Transtation, Ethics and Ideology in a Violent Globalizing World
Maria Tymoczke

Translation -~ 9/11: Terrorism, Imrmigration, Language Politics
Emily Apter

“franslators in War Zones: Ethics under Fire in Iraq
Moira Inghilleri

Resisting State Terror: Theorizing Communities of Activist
Translators and Interpreters
Mona Baker

Conclusion: Glahalization, Political Violence and Security
Christopher W, Hughes

Trudex

171

195

207

222

243

List of Figures and Table

Figures

5.1 Comparison of numbers of articles about war on terror
versus war on terrorism in UK broadsheets berween
2002 and 2007 at yearly intervals with trend line in
Black for each

5.2 Total number of articles with selected expressions in which
terror is used as a pre-modifier over a six-year period
from 10/01/02 to 10/01/08

5.3 Annual variations between 10/01/02 and 10/01/08
showing the relative frequency of articles containing
terror expressions

Table

5.1 Number of articles annually in UK broadsheets
containing selected feror expressions from
10/01/02 to 10/01/08

vii

118

124

125

123



